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Honoring This Moment: 
COVID-19 Haggadah Supplement

This will be a Passover like no other, and it’s important to honor where we are in this 
moment. While we are cautious and careful, we are less anxious and fearful than we 
were last year. We look toward a future that will be bright, but we know we aren’t quite 
there yet. This seder supplement intends to mark this liminal moment in time, full of 
trepidation, yet also hopeful for a future that is brighter than the past.

The people gathered. 
They did not assemble in pews,
did not congregate in the foyer. 
They did not linger over the oneg table
for another cup of the Sisterhood’s famous 
punch
(which is merely ginger ale and sherbet, 
but is magically transformed into a Divine elixir
when consumed in the service of celebrating 
Shabbat).
The people gathered, 
though no cars jockeyed for space in the 
parking lot;
though hugs and kisses and handshakes were 
not exchanged—
verbal greetings from afar sufficed.
The people gathered,
as weeks stretched into months
and the months stretched into a year.
Living room sofas and dining room tables
and office desks

became our mikdashei m’at, our personal 
sanctuaries.
We looked at the assortment of windows,
took an accounting of our community,
welcomed new faces, reconnected with friends 
from afar.
At times, we lamented the loss
of our old manner of gathering.
But we rejoiced in the new spaces of holiness
that we have been able to construct.
For we have learned, “It is not the places
that confer holiness upon us;
rather it is we
who imbue places with holiness.”
So, until we can once again
bask in the holiness
of being physically present with one another,
Let us rejoice in our sacred community
still bound by heart and spirit,
and let us derive strength
from one another.

© Alan Cook, 2021.

“Gatherings” by Alan Cook

By Rabbi Rachel Silverman
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How do we celebrate Passover 
and hold a Queer Seder during 

this crisis? 
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    CANDLELIGHTING ʸʒh ʺʔ̫ʩʑʬʍʣʔʤˣʺ 
 

READER:1 As we bathe in the light of these candles, we remember all the candles we’ve lit as 

Jews, as LGBTQI2 people and allies, and as those who struggle for freedom. Shabbat candles. 

Yahrtzeit3 candles. Candles at AIDS vigils. And candles at Take Back the Night Marches.  

 

READER: As we share in the light of these candles, we rededicate the flame each of us carries 

within, that small reflection of the Creator’s light that is ours to use as a beacon in our work of 

tikkun olam—repairing the world.  

 

READER: We rededicate this small spark that we can use as a match to give light to the hopes and 

dreams of all people. 

 

Baruch Atah, Adonai Eloheinu, Melech ha-

olam, asher kideshanu b’mitzvotav, v’tzivanu 

lehadlik neir shel Yom Tov. 

4 ʍʪ˒ʸʕˎ ʤʕsˋ  ʕʩʍʩ ˒ʰʩʒʤʖʬʎʠ  ʍʪʓʬʓʮ ʭʕʬˣʲʕʤ ʸ ʓ̌ ʏʠ  
˒ʰ ʕ̌ ʍː ʑ̫ ʥʩ ʕ̋ ˣʍʁ ʑʮʍˎ  ˒ʰʕ˒ʑʁʍʥ ʸʒh ʷʩʑʬʍʣʔʤʍʬʓˇʩ ʬˣ ʭ

ʨˣʡ.  
Blessed are You, Eternal our God, sovereign of the universe, who sanctifies us with 

commandments and commands us to kindle the festival lights. 

 

������������������������������������������������������������
1 The readings on this page are taken from Congregation B’nai Jeshurun’s  The Stonewall Shabbat Seder (June 27, 
1997/23 Sivan 5757), 1.�
2 Different communities have different practices with respect to terminology and initials for the lesbian, gay, 
bisexual, transgender/ed, genderqueer, queer, intersex/ed, and ally communities. If we have left out an initial or 
label, it it not meant as a slight to those who identify under that label.�
3 Memorial candles commemorating the death of a loved one.�
4 This haggadah will use both masculine and feminine God-language. These human, bodily metaphors for God are 
intended not to limit our understanding of God, who is beyond space and time and body, but to expand our 
understanding. Because Hebrew is a gendered language, we cannot escape “he” and “she” throughout the seder; 
therefore, occasionally grammatical gender agreement has been intentionally eschewed as an effort to include 
genderqueer and transgendered interpretations.�
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BLESSING DIFFERENCES 

TAKE A MOMENT TO INTRODUCE YOURSELF TO THOSE AROUND YOU.  

YOU MIGHT SHARE ONE MOTIVATION THAT BROUGHT YOU TO THIS SEDER TABLE.  

OR PERHAPS ONE ANCESTOR OR INSPIRATIONAL TEACHER WHOSE MEMORY YOU CARRY WITH YOU. 

TAKE A MOMENT TO SHARE WHAT DISTINGUISHES YOU FROM OTHERS. 

 

Baruch Atah, Adonai Eloheinu, Melech ha-

olam, meshaneh ha-briyot. 

7 ʍʪ˒ʸʕˎ ʤʕsˋ  ʕʩʍʩ ˒ʰʩʒʤʖʬʎʠ  ʍʪʓʬʓʮ ʭʕʬˣʲʕʤ ʍʮ ʔˇʓ˚ ʤ
 ʔʤʍˎʩʑyˣʺ.  

Blessed are You, Eternal our God, sovereign of the universe, who has made all creatures 

different. 

 

 

ˇʒː ʔ̫  KADEISH (SANCTIFICATION) 

 

Tonight, our four cups are dedicated to ʤˌʩʑʁʍʩ yetziah—going forth, coming out.  

We invite members of our community to share a story before dedicating each cup. 

 
A MEMBER OF OUR COMMUNITY SHARES A COMING-OUT STORY… 

WE FILL, LIFT, AND DEDICATE THE FIRST OF FOUR CUPS OF WINE. 

 

B’ruchah At, Yah, Eloheinu Ruach ha-olam, 

boreit p’ri ha-gafen. 
ʤʕʫ˒ʸʍˎ  ʍ̋ˋ ʤʕʩ, ˒ʰʩʒʤʖʬʎʠ  ʔʧ˒ʸ ʭʕʬˣʲʕʤ, ʺʠʒyˣˎ 

ʩ ʑy ʍ̋ ʯʓɹʕˏʔʤ.  
Blessed are You, Eternal our God, spirit of the universe, who creates the fruit of the vine. 

 

������������������������������������������������������������
7 This traditional blessing is recited upon seeing an unusual creature (like an elephant, for example) (Babylonian 
Talmud, Brachot 58b). Here, as in The Stonewall Seder, it serves as a way to express our gratitude for the 
differences and distinctions that make each human being unique.�





When drinking the four cups and eating the matzah, we lean on our le! side to accentuate the fact that 
we are free people. In ancient times only free people had the luxury of reclining while eating. We ask that 
this year you consider what it means to recline when so many are not yet free from oppression. 
!is is not a simple question, and so there is no simple answer. In solidarity, you may choose not 
to recline. Or perhaps we can rest tonight in order to let go of the weight of our fears — our fear of 
others; of being visible as Jews; of committing to work outside of what is familiar and comfortable — 
so that we may lean into struggle tomorrow. ◆

A small piece of onion, parsley, or boiled potato is dipped into saltwater and eaten (a#er reciting 
the blessing over vegetables). Dipping the karpas is a sign of luxury and freedom. !e saltwater 
represents the tears of our ancestors in Mitzrayim. !is year may it also represent tears of Black 
parents and families mourning the loss of their Black youth at the hands of police brutality. ◆

On Reclining  by Yehudah Webster & Leo Ferguson

Karpas  by Yehudah Webster

Here in New York City, “Broken Windows” policing disproportionately targets poor communities of color for low-level o$enses. Being 
arrested or “summonsed” for even minor violations such as riding a bicycle on the sidewalk can have extreme consequences such as loss of 
scholarships and %nancial aid, being evicted from public housing, or being %red for missing a day of work. !ere are other types of abusive 
policing in NYC such as the broad-based, and unconstitutional surveillance of Muslims. In Ferguson, the U.S. Department of Justice 
investigation of the local police force discovered what residents already knew — sweeping Civil Rights violations and pervasive racial bias 
among police. Equally corrosive and abusive police cultures and policies exist in departments across the nation.

In New York City

· Between January 2004 and June 2012 the police stopped, questioned or frisked 4.4 million people. 94% of these stops uncovered no crime 
at all. (NY Times; NYCLU)

· Black & Latino New Yorkers made up almost 9 out of 10 stops. (NYCLU) 
· In 2011, stops of young black men (ages 14–24) outnumbered the entire population of young black men in New York City. (NYCLU)
· !e police patrol our public schools, where Black & Latino children make up 95% of those arrested. (NYCLU) 

In Ferguson, MO, the U.S. Department of Justice found that:

· African Americans experience disparate impact in nearly every aspect of Ferguson’s law enforcement system. 
· Despite making up 67% of the population, African Americans accounted for 85% of tra&c stops, 90% of citations, and 93% of arrests 

from 2012 to 2014.  
· African Americans have force used against them at disproportionately high rates, accounting for 88% of all cases from 2010 to August 

2014 in which an FPD o&cer reported using force. 

Nationally, police violence and the over-incarceration of people of color resembles a “New Jim Crow.”

· Blacks are only 12 percent of the population and 13 percent of drug users, but they constituted almost a third of those arrested in 2010. 
(CRF)

· An African American male born in 2001 had a 32% chance of going to jail in his lifetime, while a Latino male has a 17% chance, and a 
white male only 6%. (U.S. Bureau of Justice Statistics)

· In the %rst 6 months of 2012 a Black person was killed by the police or other authorities every 36 hours. (MXGM)
· 46% had no weapon at all at the time. (MXGM)

How can we say that Black & Brown lives matter when we treat them so carelessly? Imprison, kill and humiliate them with such reckless aban-
don? As Jews we know what it feels like to be treated like this. "is Passover, what will you commit to so that no one else has to experience this 
kind of discrimination?

Some Information About Discriminatory & Abusive Policing
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There are three pieces of matzah stacked on the table. We now break the middle matzah into two 
pieces. Our host will wrap up the larger of the pieces and, at some point between now and the end 
of dinner, hide it. This piece is called the afikoman, literally “dessert” in Greek. After dinner, all of us 
will have to hunt for the afikoman, and whoever finds it will win a prize!

We eat matzah, unleavened bread, to remind us that when the Israelites were finally freed, they 
fled Egypt so quickly that their bread did not have time to rise. 

Uncover and hold up the three pieces of matzah and say:

“This is the bread of poverty that our ancestors ate in the land of Egypt. Let all who are hungry 
come and eat; all who are needy come and celebrate Passover with us. This year we are here; next 
year we will be in Israel. This year we are slaves; next year we will be free.”

While we recline and enjoy our Passover celebration, we are reminded not only of the history that 
we commemorate, but also of our obligation to make our world better for those still enslaved, 
whether in bondage or by poverty or circumstance. We are commanded to seek out those who are 
hungry, to share in our bread of a!iction, as we seek to ensure that the story of slavery is our past, 
not our present or future.

 Breaking the middle matzah | Yachatz | יַחַץ

Unfortunately, slavery exists in many forms in our world and for each of us. How can we 
take these words to heart this Passover?
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ANSWERING OUR QUESTIONS
עֲבָדִים הָיִינוּ. עַתָּה בְּנֵי חוֹרִין:

Avadim hayinu. Ata b’nei chorin.

 We were slaves. Now we are free.

THE FOUR QUESTIONS
The formal telling of the story of Passover is framed as a series of questions and answers. The 
tradition that the youngest person at the seder asks the questions reflects the importance of 
sharing the story, symbolism and purpose with the next generation. Asking questions is a core 
tradition in Jewish life; the rabbis who formatted the seder sought to teach this important story 
through these questions.

יְלָה הַזֶּה מִכָּל הַלֵּילוֹת? מַה נִּשְׁתַּנָּה הַלַּֽ
Ma nishtana halaila hazeh mikol haleilot? 

Why is this night di!erent from all other nights?

יְלָה הַזֶּה כֻּלּוֹ מַצָּה: נוּ אוֹכְלִין חָמֵץ וּמַצָ. הַלַּֽ שֶׁבְּכָל הַלֵּילוֹת אָֽ
Shebichol haleilot anu ochlin chameitz u-matzah. Halaila hazeh kulo matzah.

On all other nights we eat both leavened bread and matzah. Tonight, we only eat matzah.

יְלָה הַזֶּה מָרוֹר: נוּ אוֹכְלִין שְׁאָר יְרָקוֹת. הַלַּֽ שֶׁבְּכָל הַלֵּילוֹת אָֽ
Shebichol haleilot anu ochlin shi’ar yirakot. Halaila hazeh maror.

On all other nights we eat all kinds of vegetables. Tonight, we eat bitter herbs.

יְלָה הַזֶּה שְׁתֵּי פְעָמִים: עַם אֶחָת. הַלַּֽ נוּ מַטְבִּילִין אֲפִילוּ פַּֽ שֶׁבְּכָל הַלֵּילוֹת אֵין אָֽ
Shebichol haleilot ain anu matbilin afilu pa-am echat. Halaila hazeh shtei pa-amim.

On all other nights we aren’t expected to dip our vegetables one time. Tonight, we do it twice.

נוּ מְסֻבִּין: יְלָה הַזֶּה כֻּלָּֽ נוּ אוֹכְלִין בֵּין יוֹשְׁבִין וּבֵין מְסֻבִּין. הַלַּֽ שֶׁבְּכָל הַלֵּילוֹת אָֽ
Shebichol haleilot anu ochlin bein yoshvin uvein m’subin. Halaila hazeh kulanu m’subin.

On all other nights we eat either sitting normally or reclining. Tonight, we recline.
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!is insert was created by the Keshet Parent & Family Connection. We provide con"dential support to other parents of LGBTQ 
Jewish children and family members. Learn more: www.keshetonline.org/program/support-families

Every year, Jews gather at seder tables around the world to remember, retell, and reconnect with the story of our 
collective redemption. Passover compels us to ask ourselves how we are moving out of Mitzrayim, the narrow straits of 
oppression and brokenness that still mar our world, and toward liberation in our lives today. As mothers, fathers, parents, 
and family members of lesbian, gay, bisexual, transgender, and queer (LGBTQ) Jews, we are inspired by our tradition’s 
story to strive for LGBTQ recognition, freedom, and acceptance.

Allies can have a powerful voice in that struggle, supporting LGBTQ people in their coming out process and helping others 
to understand the importance of justice, fairness, acceptance, and mutual respect for people of all sexual orientations and 
gender identities. !e role of allies is critical to the work of creating a Jewish community that is inclusive, safe, and supports 
all Jewish children, teens, and adults to be fully themselves.

At Passover, it is the family’s responsibility to retell the story, to inspire each new generation to accept the task of living out 
our values, of remembering that we were once strangers, and therein "nd an obligation to those on the margins of our own 
societies. As gay and straight parents and family members of LGBTQ children, we invite you to join us in considering our role 
in assuring LGBTQ liberation for generations to come. 

WHO ARE THE FOUR ALLIES? WHICH ONE ARE YOU?

1.  !e ally who asks what “LGBTQ” means: !e "rst step to taking bold action and advocating on behalf of others is 
to approach with curiosity, humility, and openness. An ally is open to learning new things and challenging their own 
assumptions.

2.  !e ally who stands up for a friend: !e lives of people we care about, our friends, family, and colleagues can be 
powerful catalysts for action.  

3.  !e ally who speaks up about equality: When we speak out against injustice because it’s the right thing to do, 
regardless if someone we know and care about is a#ected, we act on behalf of our core values.

4.  !e ally who comes out as an advocate to move equality forward: As allies, we are o$en insulated from the 
vulnerabilities that LGBTQ people face in the world. However coming out publicly as an ally can also mean taking a risk 
on behalf of the values and people we care about. 

WHAT ARE THE FOUR QUESTIONS WE COULD BE ASKING OURSELVES?  CONSIDER THESE:

1.  What other social movements for equality have you stood up for? 
2.  When have you been an ally or seen someone else be an ally?
3.  What kind of ally would you like to be?  
4.  What are you risking by being an ally? What is on the line for you? 

four allies | four questions
for LGBTQ Liberation at Pesach



SONGS
“Let My People Go”

“When Israel was in Egypt land, let my people go”
“Oppressed so hard they could not stand, let my people go”

Go down, Moses, way down in Egypt land
Tell old Pharaoh, let my people go

“Thus saith the Lord,” bold Moses said, “Let my people go”
“If not I’ll smite your firstborn dead, let my people go”

Go down, Moses, way down in Egypt land
Tell old Pharaoh, let my people go

“No more shall they in bondage toil, let my people go”
“Let them come out with Egypt’s spoils, let my people go”

Go down, Moses, way down in Egypt land
Tell old Pharaoh, let my people go

“When people stop this slavery, let my people go”
“Soon may all the earth be free, let my people go”

Go down, Moses, way down in Egypt land
Tell old Pharaoh, let my people go
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THE MODERN PLAGUES
The Passover Haggadah recounts ten plagues that a!icted Egyptian society. In our tradition, 
Passover is the season in which we imagine our own lives within the story and the story within our 
lives. Accordingly, we turn our thoughts to the many plagues a"ecting our society today. Our 
journey from slavery to redemption is ongoing, demanding the work of our hearts and hands. Here 
are ten “modern plagues”:

Homelessness
In any given year, about 3.5 million people are likely to experience homelessness, about a third of 
them children, according to the National Law Center on Homelessness & Poverty. A recent study 
by the U.S. Conference of Mayors showed the majority of major cities lack the capacity to shelter 
those in need and are forced to turn people away. We are reminded time and again in the Torah 
that the Exodus is a story about a wandering people, once su"ering from enslavement, who, 
through God’s help, eventually find their way to their homeland. As we inherit this story, we a#rm 
our commitment to pursue an end to homelessness.

Hunger
About 49 million Americans experience food insecurity, 16 million of them children. While living in 
a world blessed with more than enough food to ensure all of God’s children are well nourished, on 
Passover we declare, “Let all who are hungry come and eat!” These are not empty words, but 
rather a heartfelt and age-old prayer to end the man-made plague of hunger.

Inequality
Access to a"ordable housing, quality health care, nutritious food and quality education is far from 
equal. The disparity between the privileged and the poor is growing, with opportunities for upward 
mobility still gravely limited. Maimonides taught, “Everyone in the house of Israel is obligated to 
study Torah, regardless of whether one is rich or poor, physically able or with a physical disability.” 
Unequal access to basic human needs, based on one’s real or perceived identity, like race, gender 
or disability, is a plague, antithetical to the inclusive spirit of the Jewish tradition.

Greed
In the Talmud, the sage Ben Zoma asks: “Who is wealthy? One who is happy with one’s lot.” These 
teachings evidence what we know in our conscience—a human propensity to desire more than we 
need, to want what is not ours and, at times, to allow this inclination to conquer us, leading to sin. 
Passover urges us against the plague of greed, toward an attitude of gratitude.

Discrimination and hatred
The Jewish people, as quintessential victims of hatred and discrimination, are especially sensitized 
to this plague in our own day and age. Today, half a century after the civil rights movement in the 
United States, we still are far from the actualization of the dream Dr. Martin Luther King Jr. 
articulated in Washington, D.C., a vision rooted in the message of our prophets. On Passover, we 
a#rm our own identity as the once oppressed, and we refuse to stand idly by amid the plagues of 
discrimination and hatred.

Environmental destruction
Humans actively destroy the environment through various forms of pollution, wastefulness, 
deforestation and widespread apathy toward improving our behaviors and detrimental civic 
policies. Rabbi Nachman of Brezlav taught, “If you believe you can destroy, you must believe you 
can repair.” Our precious world is in need of repair, now more than ever.
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Stigma of mental illness
One in five Americans experiences mental illness in a given year. Even more alarming, according to 
the National Alliance on Mental Illness, nearly two-thirds of people with a diagnosable mental 
illness do not seek treatment, and minority communities are the least likely to search for or have 
access to mental health resources. Social stigma toward those with mental illness is a widespread 
plague. Historically, people with mental health issues have su!ered from severe discrimination and 
brutality, yet our society is increasingly equipped with the knowledge and resources to alleviate 
the plague of social stigma and o!er critical support.

Ignoring refugees
We are living through the worst refugee crisis since the Holocaust. On this day, we remember that 
“we were foreigners in the land of Egypt,” and God liberated us for a reason: to love the stranger 
as ourselves. With the memory of generations upon generations of our ancestors living as 
refugees, we commit ourselves to safely and lovingly opening our hearts and our doors to all 
peace-loving refugees.

Powerlessness
When faced with these modern plagues, how often do we doubt or question our own ability to 
make a di!erence? How often do we feel paralyzed because we do not know what to do to bring 
about change? How often do we find ourselves powerless to transform the world as it is into the 
world as we know it should be, overflowing with justice and peace?

Written in collaboration with Temple Israel of Boston
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Miriam and Elijah
Three thousand years ago, a farmer arose in the Middle East who challenged the ruling elite. In
his passionate advocacy for common people, Elijah created a legend which would inspire 
generations to come. Elijah declared that he would return once each generation in the guise of 
someone poor or oppressed, coming to people's doors to see how he would be treated. Thus 
would he know whether or not humanity had become ready to participate in the dawn of the 
Messianic age. He is said to visit every seder, and sip there from his cup of wine.

Tonight we welcome two prophets: not only Elijah, but also Miriam, sister of Moses. Elijah is a 
symbol of messianic redemption at the end of time; Miriam, of redemption in our present lives.
Miriam’s cup is filled with water, evoking her Well which followed the Israelites in the 
wilderness. After the crossing of the Red Sea, Miriam sang to the Israelites a song.  The words 
in the Torah are only the beginning:

Sing to God, for God has triumphed gloriously;
Horse and driver, God has hurled into the sea.

So the Rabbis asked:  Why is the Song of Miriam only partially stated in the Torah?  And in 
midrash is found the answer:  the song is incomplete so that future generations will finish it.  
That is our task.37

Open the door for Elijah and Miriam; rise.

You abound in blessings,
God, creator of the universe,

Who sustains us with
living water. May we,

like the children of Israel
leaving Egypt,  be guarded
and nurtured & kept alive

in the wilderness
 and may You

give
us

eyes
to

 see
 that
the

 journey
 itself holds

the promise of  redemption. Amen.

(Adapted from an insert in Lilith Magazine.) 
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ʤ ʕʁ ʍʧʕy ژȸȒǝɎɿƏǝ�٢ǝƏȇƳɯƏɀǝǣȇǕ٣ښ�
ڳ

ɯƺ�ȵƏɀɀ�ƏȸȒɖȇƳ�Ɏǝƺ�ƫȒɯǼ�ƏȇƳ�Ƭɖȵ�ƏȇƳ�ɯƏɀǝڳ
ڳڳ

 ƏȸɖƬǝ��ɎƏǝ٦��ƳȒȇƏǣ�0ǼȒǝƺǣȇɖڳ٦
ȅƺǼƺƬǝ�ǝƏډȒǼƏȅ٦�Əɀǝƺȸ�ǸǣƳƺɀǝƏȇɖڳ
ƫڗȅǣɎɿɮȒɎƏɮ٦�ɮڗɎɿǣɮƏȇɖ�ƏǼ�ȇƺɎǣǼƏɎڳ
ɵƏƳƏɵǣȅڳ٫

˒ʰ ʕ̌ ʍː ʑ̫ �ʸ ʓ̌ ʏʠ�ًʭʕʬˣʲʕʤ�ʍʪʓʬ ʓʮ�˒ʰʩ ʒʤʖʬʎʠ�ʕʩʍʩ�ʤʕs ˋ�ʍʪ˒ʸ ʕˎژ
ِʭʑʩ ʕʣʕʩ�ʺʔʬʩʑʨʍh�ʬ ʔ̡ �˒ʰʕ˒ ʑʁʍʥ�ًʥʩ ʕ̋ ˣ ʍʁ ʑʮ ʍˎژ

 ǼƺɀɀƺƳ�Əȸƺ�çȒɖً�0ɎƺȸȇƏǼ�Ȓɖȸ�JȒƳً�³ȒɮƺȸƺǣǕȇ�Ȓǔ�Ɏǝƺ�ɖȇǣɮƺȸɀƺً�ɯǝȒ�ǝƏɀ�ɀƏȇƬɎǣǔǣƺƳژ
ɖɀ�ɯǣɎǝ�ƬȒȅȅƏȇƳȅƺȇɎɀً�ƏȇƳ�ƬȒȅȅƏȇƳƺƳ�ɖɀ�ƬȒȇƬƺȸȇǣȇǕ�Ɏǝƺ�ɯƏɀǝǣȇǕ�Ȓǔ�Ɏǝƺژ
ǝƏȇƳɀِژ
ژ

ȅȒɎɿǣ�ȅƏɎɿƏǝ�ʤʕ˞ ʔʮ�ʠʩ ʑʁˣʮژ
ڳڳ
ژɀ�ƫȸǣɎɎǼƺȇƺɀɀِ�ÁȒȒټ٣�Áǝƺ�ɖȇǼƺƏɮƺȇƺƳ�ƫȸƺƏƳ�ȸƺȅǣȇƳɀ�ɖɀ�Ȓǔ�ǼǣǔƺڵnǣǔɎ�Ɏǝƺ�ȅƏɎɿƏǝښ�٢ښي»0)�0»
ȅƏȇɵ�ƏȅȒȇǕ�ɖɀ�ƬȒȅƺ�ǝƺȸƺ�ɯǣɎǝ�ǔǼƏɎɎƺȇƺƳ�ǝƺƏȸɎɀِ�xƏɵ�ɎȒȇǣǕǝɎټɀښ�ɀƺƳƺȸڵ�ƺȇƏƫǼƺ�Ȓɖȸژ
ɀȵǣȸǣɎɀ�ɎȒ�ȸǣɀƺِژ
ژ

ɯƺ�ƺƏƬǝ�ɎƏǸƺ�ƏȇƳ�ǼǣǔɎ�Ə�ȵǣƺƬƺ�Ȓǔ�ȅƏɎɿƏǝڳ
ڳڳ

ڳȸɖƬǝƏǝ��Ɏ٦�çƏǝ٦�0ǼȒǝƺǣȇɖ�«ɖƏƬǝڗ 
ǝƏډȒǼƏȅ٦�ǝƏډȅȒɎɿǣڗƏǝ�ǼƺƬǝƺȅ�ȅǣȇڳ
ǝƏډƏȸƺɎɿڳ�٫

ʯ ʑʮ�ʭʓʧʓʬ�ʤˌʩ ʑʁˣ˙ʔʤ�ًʭʕʬˣʲʕʤ� ʔʧ˒ʸ�˒ʰʩ ʒʤʖʬʎʠ�ًʤʕʩ� ʍ̋ ˋ�ʤʕʫ˒ʸ ʍˎژ
ِʵʓyˌʕʤژ

 ǼƺɀɀƺƳ�Əȸƺ�çȒɖً�0ɎƺȸȇƏǼ�Ȓɖȸ�JȒƳً�ɀȵǣȸǣɎ�Ȓǔ�Ɏǝƺ�ɖȇǣɮƺȸɀƺً�ɯǝȒ�ƫȸǣȇǕɀ�ǔȒȸɎǝ�ƫȸƺƏƳژ
ǔȸȒȅ�Ɏǝƺ�ƺƏȸɎǝِژ
ژ

ɯƺ�ƫǼƺɀɀ�ƏȇƳ�ƺƏɎ�Ɏǝƺ�ȅƏɎɿƏǝڳ

ژ

 ƏȸɖƬǝ��ɎƏǝ٦��ƳȒȇƏǣ�0ǼȒǝƺǣȇɖڳ٦
ȅƺǼƺƬǝ�ǝƏډȒǼƏȅ٦�Əɀǝƺȸ�ǸǣƳƺɀǝƏȇɖڳ
ƫڗȅǣɎɿɮȒɎƏɮ�ɮڗɎɿǣɮƏȇɖ�ƏǼ�ƏƬǣǼƏɎڳ
ȅƏɎɿƏǝڳ٫

˒ʰ ʕ̌ ʍː ʑ̫ ʸ ʓ̌ ʏʠ ًʭʕʬˣʲʕʤ ʍʪʓʬ ʓʮ ˒ʰʩ ʒʤʖʬʎʠ ʕًʩʍʩ ʤ ʕs ˋ ʍʪ˒ʸ ʕˎژژژژژژژژ
ِʤʕ˞ ʔʮ�ʺʔʬʩʑʫʏʠ�ʬ ʔ̡ �˒ʰʕ˒ ʑʁʍʥ�ʥʩ ʕʔ̋ ˣ ʍʁ ʑʮ ʍˎژ

 ǼƺɀɀƺƳ�Əȸƺ�çȒɖً�0ɎƺȸȇƏǼ�Ȓɖȸ�JȒƳً�ɀȒɮƺȸƺǣǕȇ�Ȓǔ�Ɏǝƺ�ɖȇǣɮƺȸɀƺً�ɯǝȒ�ɀƏȇƬɎǣǔǣƺɀ�ɖɀژ
ɯǣɎǝ�ƬȒȅȅƏȇƳȅƺȇɎɀ�ƏȇƳ�ƬȒȅȅƏȇƳɀ�ɖɀ�ƬȒȇƬƺȸȇǣȇǕ�Ɏǝƺ�ƺƏɎǣȇǕ�Ȓǔښ�ȅƏɎɿƏǝِڵ ژ

ژ

ژ ژ

ژח׏
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ʸˣʸ ʕʮښ�ȅƏȸȒȸژژ
ژ

ژ٣�áƺ�ɎƏɀɎƺ�Ɏǝƺ�ƫǣɎɎƺȸ�ǝƺȸƫ�ɎȒ�ȸƺȅǣȇƳ�ɖɀ�Ȓǔ�Ɏǝƺ�ƫǣɎɎƺȸȇƺɀɀ�ȒǔڵnǣǔɎ�Ɏǝƺ�ȅƏȸȒȸښ�٢ښي»0)�0»
0ǕɵȵɎǣƏȇ�ƫȒȇƳƏǕƺِ�XɎ�ɀɎǣȇǕɀً�ƫȸǣȇǕǣȇǕ�ɎƺƏȸɀ�ɎȒ�Ȓɖȸ�ƺɵƺɀً�Əɀ�ɯƺ�ȸƺƬƏǼǼ�ƬȒȇɎƺȅȵȒȸƏȸɵژ
ƳǣɀƬȸǣȅǣȇƏɎǣȒȇِ ׎אژ

ژژ
ɯƺ�ƫǼƺɀɀ�ƏȇƳ�ƺƏɎ�Ɏǝƺ�ȅƏȸȒȸڳ

ڳڳ

ڳȸɖƬǝƏǝ��Ɏ٦�çƏǝ٦�0ǼȒǝƺǣȇɖ�«ɖƏƬǝڗ 
ǝƏډȒǼƏȅ٦�Əɀǝƺȸ�ǸǣƳƺɀǝƏȇɖڳ
ƫڗȅǣɎɿɮȒɎƏɮ�ɮڗɎɿǣɮƏȇɖ�ƏǼ�ƏƬǝǣǼƏɎ�ȅƏȸȒȸڳ٫

˒ʰ ʕ̌ ʍː ʑ̫ �ʸ ʓ̌ ʏʠ�ًʭʕʬˣʲʕʤ� ʔʧ˒ʸ�˒ʰʩ ʒʤʖʬʎʠ�ًʤʕʩ� ʍ̋ ˋ�ʤʕʫ˒ʸ ʍˎژ
ِِʸˣʸ ʕʮ�ʺʔʬʩʑʫʏʠ�ʬ ʔ̡ �˒ʰʕ˒ ʑʁʍʥ�ʥʩ ʕ̋ ˣ ʍʁ ʑʮ ʍˎژ

 ǼƺɀɀƺƳ�Əȸƺ�çȒɖً�0ɎƺȸȇƏǼ�Ȓɖȸ�JȒƳً�ɀȵǣȸǣɎ�Ȓǔ�Ɏǝƺ�ɖȇǣɮƺȸɀƺً�ɯǝȒ�ɀƏȇƬɎǣǔǣƺɀ�ɖɀ�ɯǣɎǝژ
ƬȒȅȅƏȇƳȅƺȇɎɀ�ƏȇƳ�ƬȒȅȅƏȇƳɀ�ɖɀ�ƬȒȇƬƺȸȇǣȇǕ�Ɏǝƺ�ƺƏɎǣȇǕ�Ȓǔ�ƫǣɎɎƺȸ�ǝƺȸƫɀِژ

ʍʪʒy ˣ˗ښ�ǸȒȸƺƬǝژ
ڳڳ

ژ�ȸƺȵȸƺɀƺȇɎɀ�Ɏǝƺ�ȅȒȸɎƏȸ�ɎǝƏɎڵƬǝƏȸȒɀƺɎښ�٣�ÁǝǣɀڵnǣǔɎ�Ȓȸ�ȵȒǣȇɎ�ȒɖɎ�Ɏǝƺ�ƬǝƏȸȒɀƺɎښ�٢ښي»0)�0»
ƫȒɖȇƳ�Ɏǝƺ�ƫȸǣƬǸɀ�Ȓɖȸ�ƏȇƬƺɀɎȒȸɀ�ǼƏƫȒȸƺƳ�ɎȒ�ȅƏǸƺ�ǔȒȸ�¨ǝƏȸƏȒǝً�ƏȇƳ�ȸƺȅǣȇƳɀ�ɖɀ�Ȓǔ�Ɏǝƺژ
ɮǣƫȸƏȇɎ�ȇƺɯ�ƬȒȅȅɖȇǣɎǣƺɀ�ɯƺ�Əȸƺ�ƫɖǣǼƳǣȇǕ�ɎȒƳƏɵِ ׏אژ

ژ
ɯƺ�ȅƏǸƺ�Ə�ɀƏȇƳɯǣƬǝ�ɯǣɎǝ�ȅƏɎɿƏǝ٦�ȅƏȸȒȸ٦�ƏȇƳ�ƬǝƏȸȒɀƺɎڳ

ژژ
ژ�Áǝǣɀ�ɀƏȇƳɯǣƬǝ�ƬƏȇ�ȸƺȅǣȇƳ�ɖɀ�Ȓǔ�ƏɀȵƺƬɎɀ�Ȓǔ�Ɏǝǣɀ�ɮƺȸɵ�ƬȒȅȅɖȇǣɎɵً�Ȓȸ�Ȓǔښي»0)�0»
ȒɖȸɀƺǼɮƺɀ٪ƫǣɎɎƺȸ�ƏȇƳ�ƬȸƏƬǸƺƳ�ɀɖȸǔƏƬƺɀ�ɎǝƏɎ�Ǖǣɮƺ�ɯƏɵ�ɎȒ�Ɏǝƺ�ɀǝƏȸȵً�ǔȸƺɀǝ�ƺɮǣƳƺȇƬƺ�Ȓǔژ
Ȓɖȸ�ǼƏƫȒȸɀ�ǣȇ�Ɏǝƺ�ɯȒȸǼƳً�ɎƺȅȵƺȸƺƳ�ɯǣɎǝ�ɀɯƺƺɎȇƺɀɀ�ƬȒȅƫǣȇƺƳ�ǔȸȒȅ�ȅƏȇɵ�ɀȒɖȸƬƺɀِ�áƺژ
Əȸƺ�ƫǣɎɎƺȸ�ƏȇƳ�ɀɯƺƺɎً�ɀɎɖƫƫȒȸȇ�ƏȇƳ�ǕǣɮǣȇǕِ�XɎ�ǣɀ�ɯǣɎǝ�Ȓɖȸ�ƳǣɮƺȸɀǣɎɵ�ɎǝƏɎ�ɯƺ�ƫƺǕǣȇ�Ȓɖȸژ
ǔƺɀɎǣɮƺ�ȅƺƏǼِژ
ژژ

ژ ژ

�����ƳƏȵɎƺƳ�ǔȸȒȅ�Ɏǝƺא׏׎א�� ȸȒȇǔȅƏȇ�!ƺȇɎƺȸ�ªɖƺƺȸښ�ǝƏǕǕƏƳƏǝِڵ �
����XƫǣƳ٫�

ژ׎א



“Chad Gadya”
Chad gadya, chad gadya
My father bought for two zuzim
Chad gadya, chad gadya

Then came the cat that ate the kid
My father bought for two zuzim
Chad gadya, chad gadya

Then came the dog that bit the cat
That ate the kid
My father bought for two zuzim
Chad gadya, chad gadya

Then came the stick that beat the dog
That bit the cat
That ate the kid
My father bought for two zuzim
Chad gadya, chad gadya

Then came the fire that burnt the stick
That beat the dog
That bit the cat
That ate the kid
My father bought for two zuzim
Chad gadya, chad gadya

Then came the water that quenched the fire
That burnt the stick
That beat the dog
That bit the cat
That ate the kid
My father bought for two zuzim
Chad gadya, chad gadya

Then came the ox that drank the water
That quenched the fire
That burnt the stick
That beat the dog
That bit the cat
That ate the kid
My father bought for two zuzim
Chad gadya, chad gadya

Then came the butcher that killed the ox
That drank the water
That quenched the fire
That burnt the stick
That beat the dog
That bit the cat
That ate the kid
My father bought for two zuzim
Chad gadya, chad gadya

Then came the Angel of Death
Who slayed the butcher that killed the ox
That drank the water
That quenched the fire
That burnt the stick
That beat the dog
That bit the cat
That ate the kid
My father bought for two zuzim
Chad gadya, chad gadya

Then came the Holy One, Blessed Be He
Who destroyed the Angel of Death
Who slayed the butcher that killed the ox
That drank the water
That quenched the fire
That burnt the stick
That beat the dog
That bit the cat
That ate the kid
My father bought for two zuzim
Chad gadya, chad gadya
Chad gadya, chad gadya

חַד גַּדְיָא, חַד גַּדְיָא,
 דְזַבִּין אַבָּא בִּתְרֵי זוּזֵי
חַד גַּדְיָא, חַד גַּדְיָא.
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